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PHILIPPIANS I I.
An Address by Mr. P. W, Heward
At 65, St. Mary Axe, E. C.
3rd May, 1913
OUTLINE: -

1. Christ's Glory.
"BEING in the Form of God™.
2. "He Emptied Himsgelf™.
3. "God Hath Highly Exalted Him™:
"The Name®™.
4, Our Prescious Exsiliple.
5. An Awful Contrast and Warning.

We feel, belcved friends, at the outset, that Goa
has given to us here, a chapter which is at once devotional,
controveraial and practical. A chapter whioh is remarkable
for its repeated words, i1nmoluding the repetition of words
from the same root. Kor example, we find the word “having”
in verse 2, then we resd "Having upon" or "Having aloft" in
Yerse 16. We read of the "form of God™ amd the "fom of a
bondservant®™, We read of a “reckoning" in verse 3, and a
"reckoning™ in verse 6. We have an empty glory in verse 3,
&n emptying of oneself in verae 7, end a pressing forward
not with a view to that which is empty in verse 16. We have
"lowliness of mind™ in verse 3, and the making oneself lowly
in verse 8. We find a “"having over" in verse 3, - reckoning
one apnother - having a position OVER onsself. We note OVER-
exalpation 4in verse 9, and the Name OVER ewery name in the
same vYerse. We see the obedience up till death, of our
beloved Lord; and then we reald in verse 12 of the beloved

ones who had always obeyed. We read of an empty glory in



2.
verse 3, of a real glory in verse l1ll, and of the source of
that glory (in a word from the same root) in verse 13, ~ the
thinking wedl, or goocd pleasure of our gracious God. Thus we
have word after word repeated, calling us to a definite verbal
stuly with spiritual meditations. At the outset we would
consider our beloved Lord's glory, as it is here characteriased -
"Being in the form of God". %Being equal with God". John 17
reminds us that He hal a glory with the Father BEFORE the worla
was. It was not by any means that He became God. He Whose
GOINGS FORTH were from of o0ld, from days of everlasting, WAS
indeed, in the befinning, theCéifélﬁEting Father, as Isa. 9
revealsa. ¥rom the time that it was He waa there, and possesseld
83 the true wisdom in the asys of o0ld, before God's works of o0l4,-
The One anointed from everlasting, er ever the earth was, - That
Wondrous Glorious 3aviour Who was present as & Co-Worker. “Then
I was with Him as ap Artificer™, as Prov. 8 putas it, - present
a8 a Co-Worker when in the beginning Elohim, the Triumne Geodi,
oreated the heavens and the earth. When we see something of
heavenky glory in the book of Revelation, we realise in measure
what our beloved Lord gave up when He came into this world that
He might Bave Hia people fraom their sins. We behold there that
display before which all of earth's glories pale in_to nothingness.
The sea of glass, and the streets of gold, amd the presious stones
beyond all humay parallel, make small the treasures of an eerthly
monarch, and show the vamity of human seeking upon this earth.
Christ's glory was transcendent, for He was the Centre of that
grandeur, He waa the Exalted One, the Worshipped One, the Honoured
One, the One Who was in the bodom of the Father; - language
inexpressibly glorious is used to show us that wondrous intimate
fellowship betweoen the Lord Jesus chrigt anl Goid the Father.
No human words can desoribe it, no humln thoughts can reach 1%,

po human explanmations can equal it, - we must peause and wogder.
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There must be many & "Selah"” im our consideration of what CHirist
Wwas, and 18, amd will be. Beloved friends,. He WAS so glorious,
He had no need to save us, yet as we shell see in & moment or
two He EMPTIED HIMSELF that He might save US.

But a few wordas are necessary concerning that Divine
expression "Being in the form of Ged". The word used for
“bein‘g"hore is not the usual onme. It may bring before us what
He essentislly was aund alsc that this was His position, in
contraat with those who BOAST of their earthly positions. But
what means the word "Form™? It ocours twice in this passage.
"The Form of God", and the "form of a bondservant". When He
appeared in the form of a bondservant, was He truly a bond-
servant? Yes, verily. 1Isaish says that He was the Righteous
Servant. Then when He was in the form of God= was He God? Yes,
verily, - not simply called Gold, byt aotually God. WHen then is
the word "Form" employed® I believe the reason is this, - Goa,
the Holy Spirit, would not only direot our attention to what He
was, but to the EXTERNALS of His glory, that we might see He
emptied |§imself of them. You will realise, I trusty beloved
friends, that an emphasis on the outward manifestation of glory
is peculiarly important here. XNot ogly because we ocan realise
more what He gave up, but if we were to suggest that He emptied
Himself of His Deity it would indeed be blasphemous. He aia
NOT cease to be HIMSELF: THE ONE WHO EMPTIED as well as the
Cne Who was mmptied. He emptied Himself as to the surrouadings
of glory, as to what might be called the outward form, if I
might deaoribe that which is beyond all human parallels. Hence
the word "Porm" is employed. This term ooccurs where our
beloved Lord appeared to some in another form. A word from the
same woot 18 used for the form of knowledge in the law, and the
form of godliness. The form of godliness is the outline of
godlineas,- The outward display of godliness without its inward



character. Now "form™ does not always mean an opposition to
8n inward character, but it emphasises that whioh i3 manifest
and visidle. Suoch a display therefore is the special thought
here, and it becomes an important background for our second
part of the subject.

"He emptied Himself™. (ige maie Himself of no
reputation" aaya(@u{)versiog} Many books have been written
upon shat has bsen called from the Greek word, "The Kenosis
Theory®. The word "Kenoais™ is simply a transliteration of
the Greek $erm to "empty", whioh is here emplcyed. "He emptied
Himself". You hawve noticed, beloved friends, the atress on
Himself, end the plural of 1t "ourselves™ or “themselvea" in
verse 3, "Esteeming one another, having & position over oneselves"-
therd we f£ind the plural. "Look not every onme on the things of
cveselvea". Then in verse 7 “He emptied Himself", in verse 8
"He made Himself lowly". 1t is beautiful to notice that our
beloved Lord did not simply give up things, He gawe up all and
emptied HIMSELF, and in this oonnection we realise that precious
passage "He gave Himself for our sina™, leading on to another
equaldy precious passage "That He might present to Himself a
glorious ohurch, not having spot, or wrinklp, or any such thing".
Beloved friends, it i3 well to realise that He put aside the
glory of Himself, and offered Himself without spot, that He
redeeming us from all inigquity might purify to HILSELF a
people to be around Him. The "Himaelf'a" of Christ are a
Bk whal-yradne 4o e vrpotag met(1  Fran ralirve io doclasd - fao2 5 h""fﬁ
precious etudy. Z;;“E:ioved Lord was the 1 One. The word
"ompty" suggests the fulness. You cannot empty that which 1s
empty to start with. In Him all the fulness was pleased to
dwell. We reai in ome of the Gospels thet He was "Full of
grace and truth®. "In Him" are we %told in Col. 2, of & fulness
of the éodhead bodily. Beloved friendg,_ehrist is all fulnesses,

end men is all emptinesses. But He Who was absolute fulvess



emptied Himself.

(Our friends, I Ikmow, will not mind my repetition of
this point, for the benefitd of those who have just arrived).

The seoond point of the subject this evening is from
Phil. 2 "He emptied Himself", and I suggested that the word
"Empty"™ implies that there was such a fulness, Christ being the
Contrast with man who was empty, accoring to James 2. We think
of the passages that wpeak of Christ as the Full One. "In Him
dwelleth all the fulness of the Godhead bodily". "Full of grace
and truth™. All the fulness was pleased to dwellY, there was no
emptiness with Christ. But He Who was rich, for OUR SAKES became
Poor. He EMPTIED Himself that we might receive out from that
fulness.It was necessary if we were to receive that He should
empty Himself. He oould have remained full, but we should have
remained empty. And He was pleased to empty Himself that He
might redeem us, and then give untc us of His fulness which ia
made in resurrection avaeilable to those for whom it would not
ha vo been available ctthérwise. "He emptied Himself". Whaet meaneth
this? Does it bring before us that He leid sside His outward
8lory? Undoubtelil} He 311d. He Who was the Honoured One of
angels, became the Despised One of men. He before Whom the
great ones of heaven bowei down, before Whom seraphim veiled
themsolves, - (for John 12 tells us that Isa. 6 affordsa view
of Christ's glory) - before Whom the seraphim veiled themselves,
He became the One Who hid not His face from shame and spitting.
Our beloved Lord emptied Himself of glory. This is the more
brought out when we realise the contrasted word "Empty glory®,
used in verse 3, ™Not doing one thing sccording to strife or
empty glory'". Ohrist had a full glory ard He gave it up.
Man seeks after am empty glory. How unwise man is! But does
the paessage go further? I think it does. Ve remember that our
tranalatées puts it that our beloved Lord poured out His soul



unto death. MNore striotly the passasge reals,"He maele nakeld
His soul for the 3eath.™ Now that passege seems to bring
before us that our belcved lLeri was simply giving up all that
He had for His peopls, putting on one side Himself for His
pecple. Now I know this rather refers here to the incernation
than to the atonement. The order is clear. The incarnation is
mentioned first with respect to taking the bondservant’'s form
and beooming in likeness of MEN. Then having become 2=m
Zifcewwar—as a man He Humbled Himself a SECOND TIME aund becane
obedient unto death. I know that incarnation is rather before
us in verse 7. 3But, beloveldl friends, what we see revealed in
atonement was surely illustreted in that which was & stepping
store to etonement. Our beloved Lord put aside everythirg
(shell I say?) except Himself. TYou will follow whaet I mean.
He 414 not ceeee to be Gcd when He vies mamifest in the flesh.
He did not empty Himself of Himself, the FNimself remained;
but all that He ocould empty He emptied. Human language falters.
We accept the Divine revelaticn concerning Him Who was born &
babe at Bethlehem, and Who grew up, ani Whose growth and
pregress is described in such striking language that no man
dare elter. We accept the Divine wisiom that wrote the words.
Yo man can add to them, no man cen take away from them, ¥0 mazn
oan vary them without risking & very gerious and grievous 8in
against HEim Whe is beyond all hume n wifiom apart from Divine
revelation. We acwept the statement not that Christ ceased to
be God, but that He emptied Himself. Himself romained, but
all that He could He emptied. .Suocl was His love to His own.
Next our outline reminds us that "God hath highly
exalted Him” The intervening verse im Fhil. 2 deals with
Christ's wondrous death, how having been found in fashion &s
& mep He humbled Himself, male Himself lowly, having become
with & seconi becom#ng, obedient up 4411 degth. ILike so maxy

Leord
words in this context, therfdeath" comes twice over with &



holy emphasis. HERE we have particular)f stress on our
beloved Lord's death as an example. We know thst primarily
His death was an atonemént for us, but you will notice the
special stress here 1s on the aspect of His perfeot obedience
and willingness to give up 8ll, - & willingness unto death.
His humbling Himself is before us to encourage His people's
devotedness., and the added words "But a death of tt: oross
imply the shame that was asscoiated with a oross. Here we
8ce Him as the Rejected One, &8 the One Who laid aside every-
thing, Who bore everything from the hands of men. Do not
misunierstand me. This aspect dces not, by sny means, remove
the thought of His dying POR our sins, but it is well to realise
what SHAME He went through from oreatures, ss Heb. 12 emphssizes
it, "He fcr the Joy that was set before Him, endured a oross,
despising the shame, and is set down at the right hand of God".
The oross was the despised Roman means of death. It was
arranged for those who were viewed as valueless oriminals, and
He went through suoh disgrace. So low did He become Who was
altogether high. And this argument gives a background to the
added wordd "God hath highly exslted Him". Our beloved Lord
was made very low. God has msde Him very high. God reversed
man's verdioct. THAT is the first thoughl{whioch comes into ourx
mind. @God has deslt with men's verdist, and repudiated their
Judgment. They gave Him up, they set Him on one side, they
put Him to death. God hath highly exalted Him. IFurthermore,
there i8 8 "Wherefore™ in it. Wherefore? Because He was the
ocbedient One. Wherefore? Becauses man is 80 out of harmony
with God that Gpd necessarily 3ces that which is entirely
contrasted with man. "God heth highly exalted Him". Who can
tell His exeltation as the Man Christ Jesus? He is no longer
culy to be viewed as over all, as God blessed for ever, but
<g the Mediator between Bod and men, the MAN Christ
Jesun a8 a Man has ascended into the glory, - the pledge
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thet redeemed men, accepted in Him, the God-Man, will be
brought near with an eternal and unalterabie salvation.
God hath highly exslted Him. Men 4id their worst, but
God replied, and men's woret was broken and Jestroyed.

And God gave to Him THE Name that is above
every name. There are two ways of realing this. It may
be "THE Name, the name above every one", or “"THE Name, the
bDaeme 8¥Wer everything"”. Beth thoughts are suggestive, anmd
there i1s the reference to that which the Jewa tc this day
call THE Name - Jehovah. God perticularly saild in Exod. &
that He was made Imown to Abrsham, Isaac and Jacob, by the
title of Almighty, but by His NAME Jehoveh He was not made
known to them. Here He is said to give THE Hame to our
beloved Lord in resurreotion glory. Ah, dear friends, He
bas deoclared He will not give His glory to enother. Then
this One ceannot be another. God will not share His Name
with a oreature. Ohrist must be more them a oresture.
John 17. 5 will help to explaim how He was REinstatel:
He WAS the Mighty God ffom eternity. The word "Elohim™ is
sometimes applied to mesasengers of God, but never so is it
with the woml "Jehovah™. No pronominal suffixes are appended
to it. No plural is used. NEVER do we read of false
Jehovahs - I almoat shrink from the langusge - though we ao
read o filse gods. The Name stands cut alons, without
rerallel thoughout the whole of the Hebrew Soriptures. And
therefore when Christ is here declared to be Jehovah with
the Name abowe every Name, and when it is added thet it is
with a view to the glory of God the Father, we realise that
He was Jehovah Who became a Man, and was weloomed back to
His position as Jehovah. He Himself Jdesired that He might
be glorified, not with a glory that was entireky fresh to
Him, but with a glory which He had with the Father before
the world was. We accept the statement that He was received
back to that ghory. Let it be repeated that there was, if we
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might ao word it, a reinstatement for He Who had emptied Himself
was then manifeasted as the One in Whom the Fathef was pleased
that all fulness should dwell. Beloved friends, I vemture to
say that we understand this mention of the Name Jehovah in the
light of thé words "He emptied Himself"™. If He emptied Himself
of everything save Himself, is it surprising that He received
back again the Name. We little realise how He Who became a lMan
was found in fashion as a MAN, humbled Himself that He might die
& oriminal's death. Sometimes we find a mocking Jew will remark,
"Your God died". We andwer, Nay, He Who wea God died. Who oan
describe the way in which He Who was God was at once Priest and
Saorifice, was at once the Righteous One, and taking the place
of the oriminal, at once God and yet the One Who said "My God,
My God, Why haet Thou farsaken Me? 1Indeed He had emptied
Himself. DBut He WAS the Mighty God. Indeed, He had emptied
Himself so that He might receive sgain in resurrection the Name
"Jehovah™, even as He received that preocious Name, "Thou art
My Son, this day have 1 begotten Phee". He Who was the Priest
had offered Himself as the Saorifice, and the words sounded
forth in resurrection, Thou ert a Prieat for ever after the
order of lMelchisedses. The word here used oconcerning God, and
the giving of THE Name, is"giving in grace™. Now that preesents
the greateat difficulty of the pessage, bat 1 am inolined to
think greatest difficulties are greateat blessinga. There is
here the contraat, first of all, with His position wheén He took
wrath. When He waa uponk&alvaryﬁéhere was no giving to Him of
anything save julgment. He bars our sins in His own body on the
tree. He took our position under the old covenant and died in
our place, but in resurrection there was the menifestetion of
grace. But I am sure we realise that though this thought is
precious it would not be sufficient warrant for the use of the
word. It ia suggestive, but it is hardly an interpretatton,

for our beloved Lord was raised agein because cf our Justifica-

tion. Therefore it is plain that it was not to be viewed
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8imply as an aot of grace. It is grace to us, it was righteous-
nesa to Him. What then? This word "to give in grace" also seems
to be employed as & legal term. You recollect the came of God's
dear servant Paul when he was standirg before the Roman governor.
(Aocts 25). He then declared that they had noc right to deal with
him a3 they woere dealing with him, and made the striking state-
ment, "If there is nothing of whioch these are accusing me, no
one has power to have given me up in grace to them". I trans-
late it literally. Evidently the term was a technical legal
term. ™I appeal to Caesar™ he added. Then tn the 1l6th verse

we find the words of Festus "To whom I answered that it is not

a oustom for Romens to give any mam IN GRACE up to deatruotion,
before that the onme accusing him_have the acocusers £o his facs,
apd meceive space of defence concerning that for which he is
called in guesticn". The whole languege here is legal. I
reoommend our brethres who are studying the legal phases of
Soripture to look to the Greek of Aots 25, it will help them
consiierably. The wordf as to calling im question is the
"enklema", and the contrast with "ECoclesia™. The church of

God is that which is NOT callel in question. Here too we

find the mention of the BEMA, and so forth. The pessage is
deeply important. Well then, belowsd friends, Festus

declared that it was not a Roman custom to give up any one

in grace before that his accusers were brought face to face
with him. low surely this camnot mean thai they did not give
him up in grece before that, but AFTERWARDS gave him up"in
grace". Such an expression would imply that they would not

be unfair $111 they had met his acousers, and then that they
would be unfalr; for giving up 8 man to judgment IN ARACE 1is
unfairness. Grace to deliver from judgment is blessedi;#/
beyoni Pairness. But to deliver up to juigment is not fair.

The term, therefore, cannot mean to give up in grace, but nmust

signify a logal heatowa}l. Here we have the way in which certain
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words can have a specialised mearing. The word "grace" has
even in English e legal meaning in certain contexts, and here
we have brought before us im Thil. 2 that which is entirely
legal. Our beloved Lord Who took the plece of the criminmal

is released from man's judgment. The higher court reverses 1it.
"And the Name is given to Him above every name". Iesn called
Him mockingly the King of the Jews, they called Him by warious
names, but God called Him THE Neme above every nsme. As 1t were
God gave up His Son for a while unto men, that they might do
their worat, dbut then He stepped in erd vindicated, end gave
Hig Son the right Name which His Son posseased whioch they had
sought to remove.

But, beloved Lriwemds, Phid. 2 is not merely
argumentative. It 48 our preciouns example. I beg you to
notice that this explains the secondary reference to the
atonement in some verses. You do not have so much atress upon
the etonement as on the exemplary suffering of our beloved Lord.
The passage is PRACTICAL, and applies to those fcr whom He
sacrificially died, andi who kmew acceptance thereby, and thereby
elone. It begins with a praottJQI exhortation as to minding the
sane thing, ard ends off with a commend to do all things without
nurnurings apd disputings, to obey, net enly in the prescuee of
an apostle, but much more in his absence. HLere then is the
apostle's argument for holiness, argument for self-denial,
argument for the lsying &side of cur owmn opinicms, snd of our

natural

own/wishes. Christ is here shown as the Example Who emptied
Himself, aye, twice over brought Himfleelf down, ‘Who was willing
to leave the glcxry to become & man, willing to teke the lowest
rosition a man could teke, as i1f a orucified criminal. He Who
was perfeotly righteous was willing to {ake such a position, as
though He wea a malefactér. Oh what wondrous lcve, what a
won drous example to us. Belcoved frienis, He did not cease to be

God, we cennot cease to be men. If this pessage meant that He
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gave up His Deity, 41t would imply that we are to give up our
humanity, which would be ean ebsurdity. Ve cannet be those who
teke an aunimal's status. But we ARE to give up our glory, our
digrity, our poaition, our preminmence, our rights. Believers
have ne rights, they are to suffer many wrongs, they are to
realise that their rights are future. It 48 more important to
have a righteouswmess than rights. g:xiog u;. person desires to
stand up for himself it is a grave mistalks, when a persen is
brought by grace to give up himself it is a dlessed illuatration
of that which the Lord desires His people to 4c. You know how
the firat epiastle of Peter dbrings before us that to be buffeted
not for ome's faults but when one is soting rightly, is GRACR
in God's law court, amd Ged wants grgce before Him, Having
received grace, we ought to be gracious. Such bearing of
unkinidness is “a grace™ in God's law ocourt. What meaneth that?
Ah vwe are getting a further sidelight on the word here. God has
giver Him in grece the Name above every name. This means there
is aomething that Ged will reward 1if we suffer unrighteously.
If we are buffeted for our faulta there is no encouragement, we
are chastised, we are punished; but €f when we d0 well amd
suffer for 1t, we bear it patiently, then we are like our
beloved Lord, and shall receive a resurrection award. Here is
our Example. Let us net exalt ourselves. If He Who had a
fulness emptied Himself, how shall we, who only have an enpty
glery, seek after honours of earth? As the apestle puta it,
Let not one thing be done according to strife or empty glery.
Love is the opposite of strife, and a desire to have the
glory of That Day,a contrast with man's empty glory.

"An Awful Oentrast and Warning™ must alse be seen
1o the puaafo. Ho Who was in the form of God 4id not regard
it a thing to be snatched at to be equal with God. Satan whe
was not in the form of God, but who was the highest created
being, d4id think it a thing to de snatched at to be egual with
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God, aunld Antichriast will continue the sin that Satah suggested
to Adam and Eve, a sin that i3 drought throughout Scripture as
Satan's objest, the exaltation of man, %o say "I will be like
the Most High". The charge that the Jews bdrought againat the
Lord Jesus waa thst He though a Mav mede Himself God. We Iknow
the reverse was true; but that charge may ko rightly brought
egainst another who shsll came in his own zame, whom Israel
will receive. Our beloved Lord Who ocame in His Father's Name
received in resurrection the Name above every Naeme manifeatly.
Antiohrist who will come in his own paeme and in the pame of the
devil will show himself that he is God smnd emphamize himself as
God. He v#ll thiok it e thing to be aspatoched at, and will grasp
hold of this saeeking to be equal with God. Avntichrist ie
throughout the ocontrast of Chrisy. Antiohrist is the hero of
the warld. Antichriat 4s the olimax of ocivilisation. Antichrist
48 the one to whom earth's boasting 18 tending, and we are all
like Antichrist OR like Christ. If we are in Christ let us be
like Christ, marked by tha¥t humility and lowlivess of Him Who
was meek and lowly in heart and Who showed it in His life, Who
rever defended Himaelf, but when He was reviled, reviled not
again, when Me suffered He threatened not, Who was led as a
Lamb te the slaughter and as a sheep befcre her shearers was
dumd, so He opened not His mouth. Let this mind be in us
whioh waes in Christ Jesus. There was qurrelling at Fhilippi,
there were murmuringe and disputings. I &o not megn there waa
gquarrelling which tﬁe world oould ses, but which the Lerd could
see, and whioh caused grief to the Lord's servant. God, 4n
meroy overruled that gumarrelling to give us the epistle to the
Philippisna. Buldiss snd Syntyohe had no right to differ eas
they 414, bdut God, in mercy, worked above all their failures to
give us this preciocus epistle. We find how the apostle merges
dootrine end praotice. If he would explain vhat we OUGHT 70 DO
he gives us deep deaching as to what Christ DID. There i8 not
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in Soripture one book of doctrinal theoclogy, and avother of
praoctiocal, - it 18 all ;::::i:i;. it is all practical, it is

all devotional, it is all confroversial, when realised in the _
Holy Spirit, for All Soripture is@:iven by ipspiration of>God~g;\:§4rb
and is profitable for dcotrime, for reproof, for coxrection,

and for d4disoipline that is in righteousness, that the man of

God mey be fit, having been outfitted with a view to every

good work. May the Lord grent to ma by the application of

this passage in the Holy Spirit, a closer 1life of giving up,

and of self-denial, to the praise of the glory of the grace of

Him Who has made us accepted in the Beloved One, of Whom this

chppter so preciqusly speaks tc our hearts,

Q. Did you suggest in Isa. 53 that "He made bare His
Soul with a view to death™ Was the "soul" another name for
Himself, and have we the emptying of Himaself that He might
take upon Himself the form of a servant! I was thinking of
"He bear our sins im His own body on the tree™.

H. Apparently the point was hardly clear. It is this -
that in Isa. 53 there are two aspecta of death. We reak of
deathS iu the plural in that passage. Apert from His bearing
of our sins ip His own body, the passage from which 1 Pet. 2
quotes, Isa. 53. 10-12 declares He made naked His soul for
death. The Seripture makes olear that the soul that sinneth
it shall die. The Lord Jesus took His people's place, and
this involved not only physiocal bodily death, but the
realisation of wrath, end so in s mysterious way He made naked
His soul for death, tofulfil Lev. 17,."The soul of the flesh
18 in the blood, and I, I gave it to you upon the plece of
saorifice to make an atonement for your souls, for THE soul

1t in the blood will make an atonement™. Thet preocious soul
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to aover
of Christ made an atonement Xmxxymwx our souls. We read of

His body, soul:and spirit in conneotion with”balvaryf[ As to
the Spirit 1t is written, That He through en ETERNAL Spirit
offered Himself,in that Bpirit He was the Divine Offerer, and
of that Spirit He saild, Father into Thy hands I commit My
Spirit. But His soul was made naked ¥or the death, and His
BODY dbare our sins. Soul and body asre comuneoted with His
incarnation. He laid dodn His soul that He might tale IT
agein. He was the Layer-Down, for He WAS not¢ only the soul,
but HE the Glorious Saviour of sinners, had a soul that He
laid down, as well as & Dbody. I‘(.!a:l.va::w'n:hs; indeed mysterious,
but it is preciocus to regliese how Christ there gave up &8 it
were the whole of Himself for us. He Who had taken aoul and
body gave up soul and body. He bare our sins, and to make
marifest & two-fold death on our behalf to meet those who
deserved the second 3eath ss well as the first to the body.
The second death iIs more related to the soul, and He dealt
with both deaths, if I might so characterise it, on behalf
of His beloved people. HenoeJCalvar; gives an illuatration
of His willingness to give up everything, and that was the
fruit of the incarnmation. I suggested therefore a perallel
in that when He emptied Himself, He put aside all He could
possibly put asile, that He might become s0 utterly lowly

in taking the place of men, becoming in the likeness of esinful
flesh, and THEN iying for sinpnera. Is that olear?

Q. Yes, thenk you.

Q. What 4s the®NEW NAME in Revelation’

H. There we have the thought of reward in resurrection,
but to Christ here the new vame is not given, but THR Hame
which is above every Name, for He had an avoient Name, He was
Jehovah from everlasting. There is a parallel in the reception,
but & contrast in the Name.

Q. "My Father's Name™, as 1Ff the Name is 0ld there?

H. The end of the verse is "I will write upon hip My
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Bew name™. Ch. 2. 17 or 3. 12% Ch. 2. 17 suggests a contrast.
81 Will write on to him the zsme of My Goam is not "I will give
him the Name". "I wiy1 write oo to him". It 13 to be
distinguished. We can never have the Name "Jehovah™, we canp
have given to us ip wondrous grace various names, but the name
Jehovah canunot be given to us. Concerning the bride we nmay
surely say in the words of Jer. 33. 15 (14%.) "Thie 48 the Name
which shall be called to her, the Lord our Righteousness.”
"This is that which shall be oalled to her" (I should have said)
but where Soripture 8peaks of Him, 4t 48 written, "This 4s HIS
Name wherewith onme shall call Him".
Q. V¥hen @ man marries, the wife takes the husband's pame.
H. That 48 true, and 1s one of the pointa of Jer. 33,
The Name is not glven as & personal possession, but the name
is 0qlled to her. So with us, it 18 called to us. The
language in Rev. 3 18 & oontrast with Phil. 2, the "writing
upon®™ being distinct from the "giving".

Q. 1Isa. 53. 10 - "When THOU shalt make His soul an
offering for sin™?

H. CThere are two posaible interpretations "When Thou
shalt make His soul an offering for sin, or guilt” mould mean,
Wher Thou, that 4s Thou, God the Father, shall place His soul
as a guilt-offering, and it would suggest that it pleased the
Lord to driise Him, and that the prophet turns round amd
addresses God in sdoring worship; but it ie equally poasible
to render it, "Whem His soul shall place a guilt-cffering”.

You see the word "soul" is feminige, hence, as you know, in

the Hebrew Future, the 3rd person einguler feminine i3 the same
aw the 21nd person singular masculine. "When His aoul shall
Place a guilt-offering". There are certsin diffioulties in
such & rendering. DBut 4t would imply our beloved Lorld placing
an abaolute guilt offering, not simply outward, as men ocould
d0, but HIS SOUL placing a guilt offering.
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Q. Accordiog to the Levitical arrangemeunt, if one
committed & sin, he would take of the flock for atonement
for that particular sin, etc. 7

H. I cannot see that man's work is brought before us in
Isa. 53 at all. The word "when" may be rendered"if". It is
" oW TS W "If Hie soul shall place®, amd I think that
brings out the foroe more clearly. The renlering that you
suggeat would refer to the concerned one anl his appreciation of
Christ's work making a guilt 8ffering, but Christ will see His
sesd, and prolong His deys. We must not make His glory contingent
on our acoceptance. If, on the other hand, we render, If His soul
Places the guilt-ocffering, He shall see His seed, - His glory is
only contingent on His wen work. "Nhen" is rather unsatisfactory
iv English. It implies-"At the same time as”, but our beloved
Lord did not receive the reward at the same time. The Hebrew is
rather "{f". In the same way we read, "When Christ shall appear”
in 1 John 3, "We shall be like Him, for we shall see Him as He is"
but the language is rather "If He shall be manifested we 8hall be
like Him"™. The thought here is not a streass upon the time when,
but upon the certainty of the consequence. "IF He shall he
menifeated, like ones to Him we shgll be". There is no doubt
about 4t. "If" 418 the strongest word that can bessibly be used
in such ocontexts. I know that looks a strange statement to make.

The more contingent you meke some statemeants the more definite

they are as to the “Yruit. "IF¥ he shall have been menifested,
THEN, necessarily, like ones to Him shall we be, because we shall

bee Him according ss He 18." 80 if His Soul shall place a guilt
offering, HE SHALL SEE a seed, Ee shall make long days, and the

pleasure of the Lord shall prosper in His hand.

Q. In that sense then Jehocvah is considered as the second
and third Person in the same context, as in 23rd Psalm?

H. If the translation "Thou™ we have God the Father
addressed, and thern 304 the Father mentioned. If on the octher

hand we take it "If His soul shall place a guilt offering? then

we remd "The pleasure of the Lord, the pleasure of Jehovah shall
prosper in His hand™. The grammar seems easier thus. Isa. 53 is
ivnexhaustible. Oh that we mey spiritually reslise it more and more.



