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T™E FAMILY OF GOD. (Part II).

- G A D e U S O S Y G e I Gk - B B O B ST AR R T A T

An Address by Mr. P.W. Heward,
At 5t. Mary Axs.

26th September, 1913.

1. The Poeition of 014-Time Saeints.

. Dispernsational Privileges.

3. "The Whole Family™.

4. Some Problems.

Some Inferences,

We come, bheloved friends, to consider more fully
the subject already begun, "The Family of God." This subject
is deeply important to our hearts, for, though ocur first ve.at
is the position of old-time saints, I trust that there all
through may be the underlying feeling, What is MY position?
The primary thought with everyone present shculd not be, Whet
can I learn sbout the Scripture that 1 may have a clear system
of theology, but what can I learn shout Christ that I may live
to gleorify Him!  Mere doctrinal acquaintaace with Truth is
a miserable failure. If our heeds grow faster than our hesrts
(if you will pardon such a wording) there is something dangerously
wrong. What we need is to have that spirituai progress which
will mark itself, and be merked in the whole of our lives. QLD
TIME SAINTS.  Thanks be unto God there have been saints in all

ages and in all dispensations. By (0ld-time saints, 1 do not
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mean those who lived at the time of the reformation, though
God granted salnts then, nor theoee who were in M™E church of
the first centufry, though there were cld-time saints then,
but those whe, knowing Ged, in some messure because known by
Him, loved end served Him before the privilege of further
revelation was granted by the coming of the Lord Jesus Christ
into fthe world. 01ld-time saints existed and sre called by
this name, this precious name "szints™, - old-time saints
existed before the Son of God came into this world. It is
8 pleasure to realise that selvation by grace is not a mere
afterthought, and God's pecple were chosen in Christ BEFORE
the fcundation of the world. We are not merely thinking of
a contrivance fitted in by after-consideration, but of & PLAN,
to make a background for which, - God deslt with men under the tsw
Law firss. I do not say ONLY to make a background, but God
HAS used law to make a background to bring sinners to an end
of self, that, struck down as the one in the parable bn the
roed to Jericho, they may be ready for the hitherte hated
ministrations of that One Who ceme tc give everything and to
take nothing.

We find 1in the earlier Seriptures & continual
reference to those who loved God, those who feared ébe Lord,
these who delighted in 9is commandments, and who were Spokeh
¢f by God s posseseing a blessedness, and now the cueStion
comes, What was their position with regard to God hefore the

Lord Jesus had come into this world? I take it, beloved

friends, that & subject on which there are differences of
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opinion, among Some who apnear to be in earnest about pleasing
the Lord, should search our hearts, that we may Seek to have
that quiet disciple-likeness which is sc¢ needful for the under-
standing of Truth, 1t is a pleasure to be settled upon certain
parts of doctrine. I cannot say it is & pleasure to be un~
settled, but uncertainty is at times in our imperfect condition
8 wonderful ministry of blessing, in God's overruling, for it
leads us to bow ourselves, and to be bowedxbefore the Lord,
end feeling our nothingness, to cast ourselves befese upon Him for
guidance and blessing slike, and I .feel that we have approached
a subjeat upcn whieh one must sypsak very cautiously. I do
not profess, beloved friends, to be sble to dogmatize this
evening as to my use of language in this matter. 1 feel that
God's employment of language is perfect, but that His usage of
it is far beyond my full understanding, and there is a necoessary
hesitation in this connection though I do trust God's Holy
Spirit may prevent any utterance which would mislead His people,
and cause dishonour to the Name of the Lord Jesus.

The old-time saints plainly posesessed a righteousness,
they stood before God with a real righteousness, for what saith
the Scripture, Abraham believed God and He counted it to him
for righteousness; and again, Oh the blessedness of the man to
whom the Lord imputeth NOT iniquity, in whose spirit there is
no guile. I take it that such passsges not cnly bring before
us & prophecy of the present dispensation, but & realisation

in the old dispensation, though not s realisation as fully es
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we now have it. But I take it that when David wrote the
words of Psalm 32 he felt BSomething of that blessedness of
knowing thet God did not impute iniquity to him. The
added words, "In whose spirit there is no guile" are very
remsrkeble. We read of our beloved Lord that no decelv
was found in His mouth. But all must scknowledge that

they have failed in this respect, and therefore David says
with wondrous sppropriateness that where there is 8 non-
imputétion of sin, the reSult is that?¥hs SPI1RIT there is

no guile. I take 1t therefore that =e have hers an early
allusion to the fact thatold-time saints had something

within them which was not natural, which could be charscterises
somewhat as the apcstle chsracterisss the new 1life that
believers have received where, in 1 John, we are told how
that which hath been begotten of GOD is distinctly marked by |
a hatred of sin and by an & inability to sin. 1 know there
are other thoughts wrapped up in the wenderful statement of
1 John 3, where the Holy Spirit deals with a real believer's
graciously caused inability to keep on sinning, for be is
held back from a continuence in evil, being made near, he

is a zsontinuing disciple of the Lord, being brﬁught nesr,
and being caused to live in newnese of life and walk in it.
But 1 am sure we acknowledge thet in the NEW nature there
can be no guile, and that Psalm 32 has 2 suggestion of Some-
thing very similiar to this, if¥ not exsetly the ssme. Hence

not only did the old-time seints stend before God with e
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righteousness but they also could be regerded &s poSsessing
something, some kind of living power which can not be
predicated of the ungodly. There wes scmething distinct
in them, Something that wss not developed, not an improvement,
but if I muyfggfthe language cf the later Scriptures,
which wes o new creation. You will notice that even the
words "Life for evermore™ occur in the esrlier Scriptures.
We find for example, in Psalm 21. 4, 5, that the king asked
life, and it was given him. Evidently not merely physical
life.  "Bven lénght of dasys for ever and ever". Nor can we
omit the words, "There the Lord commanded the blessing,
even 1ife feor evermore”. Furthermore, God's people of old
had a very definite relationship to the Spirit of God. I
know that the usual expression with regard to the words of
service i8s that the Spirit of God came upon them, but surely
David is not only Spesking sk prophetically for Israel, when
he speaks of God's Holy Spirit being with him, in Psalm 81.
"Cast me not away from thg presence, and take not Thy Holy
Spirit from me. Restore unto me {not 'Thy salvation', but)
the JOY of Thy salvaticn, and uphold me with Thy free Spirit".
These thoughts seem clear, but can we spesk about cld-time
saints as possessing 1ife? We speak of believers NOW AS
TAVING ETEENAL LIFE. Is it Seriptural s o to Speak of oldf
time saints? Is it Seriptural to use the language of the
later Serintures as to & new, birth, end as to & position

of having been saved, when referring to those who lived
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before our beloved Lord had come‘to die for sinners? It
is with regard to this that I feellwe must have holy
cauticusness, I would mention the fol .wing points te help
to guide our considerstien.

First. The testimony of beth parts of beripture
is ¢lesr that everyone who confimmeth not the words of the
covenant is under a curse. In other words that man, by
practice of evil, stends under a curse. All, morecver,
are by nature children of wrath being born in sins. Now
I taxe 1t that the earlier Serintures show us that there
was a deliverance from this natural positioen.

Seccndly, it seems olesr, not only a8 & dise
pensational revelation but throughout God's teaching that
the natursl man receiveth not the things of the Spirit of
Go”* .or they sare foolishness to hirm, neither can he know
them, for they ars spiritually discerned. Consequently if
there was any discernment in the earlier times, it wes not
naturally, it must have been spiritually, and, as the
netural man receiveth not the things of the Spirit of God,
1t they received the Spirit of God, there must have been
the work of the Spirit of God, causing them to have been
mede distiant from the naturel man.

Further, we find in Romens 8 a s8triking reference
to the work of the Spirit of Ged. e are tnld as to
believers now that they have rezeive? ﬁhe opirit of sonship,

but ¥hat caya the whole verse? "For ye did not receive a
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spirit of servitude agein to fear, but ye received a Spirit
of sonship &n Whom we keep on orying, Abba, Father?" That
the old-time saints did rot receive a spirit of SONSHIP is
clear, they did not keep on crying Abba, Father, though they
had glimpses of glory in advance. Now we have not only the
spirit of childhood, but the Spirit of =onsijip, We must
carefully distinguish. The Holy 9pirit Implies that in the
present dispensation He 1s nore thah a Spirit of childhood.
He 1s a 8pirit of SONBHIP, and sonship involves more than
relationship, even dignity. But what about the earlier part
of the verse? Ye d1d rnot receive a Snirit of servitude
again to fear. If we take the term "Spirit of sonship"
personally, (though the fulness of mesning is greater) may
we not equally take the word "Spirit of servitude"? The old-
time saints were all their life-tims subject to servitude,
says Hebraws 2. 1 do not mean that they wers all their
lifetime miserable. On my journey hither I thought I would
turn to the passage that illustrates the 3pirlt of servituds
more than perhaps any other, - Isaish 38, and which brings
before us the deap feslings of Hezekish., But, beloved
friends, how wonderful, and how beautiful are the expressions
there. Let me read you a few verses. "What shall I say,
He hath both spoken wnto me, and HBimself hath dons. I
shall go softly all my years, in the bitrermess of my soul.
0 Lord, by these men live, and in all these is the 1life of

my spirit, so shalt Thou recover me and make me to live.
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Behold, for psace I had great bittermess, but Thou hast in love
to my soul delivered it from the pit of corruption, for Thou
hast caat éll my sins behind Thy back", Thus there was not
with the old-time saints MERELY servitude, They knew some=-
thing of wondrous blessings, but the work of the Spirit of CGod
was with them rather the work of the Spirit of servitude. He
taught them reverence. They were in a position of relation-
ship to God, living relationship, yet they took rather the
servants' place than the sons'. They could not understand the
heights of blessing which are now brought before us. The
recelving of the S1irlt was rather as the Snirlt of servitude.
We have 1llustrations of this in various types; - types will
not preve, but they will help, I mean thoy will not prove unlsss
God makes them more than types, even declarses of what they
are plctures. The cities of mfuge pletures our beloved Lord.
A man had slain another by mistake, thither he fled, there and
there only was he safe, but on the death of the high priest he
was able to go wherpever he would. He was dbrought into.a
position of fuller blestedness. Safe before the death of the
high priest, he did NCT exercise the same wrivileges. Thus
was 1t with old-time salnts. When owr beloved Lord died, the
vell of the temple was rent in twain from the top to the bottom, -
that was the inner veil, and thus there was a wniting of the
holy place and of the holiest of all. The priests who.were in
the holy place would thershy be brought into the united twe

rooms. Those who were not in the priest's family were unaffected.
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God marks definitely His mode of desling by this wonderful
hint. The death of the Lord Jesus Christ did not so much
glter the poSition of the "priests" as to the room, but altered
their realisation of nearness. Do not misunderstand me. I
believe that all the blessings before Christ died depended upon
Christs dying, but that God could reckon the promises of His
beloved Son in a wohdrous wsy with regard to those wha walked
this earth before thet work on Calvary hed been accomplished
for’their snd our salvation.

Further, ere the Lord Jesus Christ died He said in
John 3, "HExcept & man be born from ebove, he cennot see the
kingdom of God". Do we think that the Lord Jeaus merely meant
that this would take place two or three years later? To
Nicodemus He was plainly speaking of a present need. This ie
the more marked because He adds, "Marvel not thet I said unto
THEE (singular( YE (plursl) must be bpdn from ebove". He did
not say, "Thou must be born from above", for there seems a
certain underlying hint thet NICQDEMUS with his seeking after
the Lord was already . (if I might so put it) in & child's position,
though his relationship to God wes not altogether manifest.
The seeking proved there was a grsater work than thet which was
natural, and therefore the plurel - "Ye must be born from above",
slightly hinting, though not on the surface, that Nicodemus
had received a Divine inner working, would suggest to us that
before Christ died there was a condition of being brought into

God's femily. Hebrews 12 is rather suggestive. The apostle
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refers back to the book of Proverbs and remarks that there
God gives exhortation to sons needing chastisement.  Now
that the book of Proverbs, like the Song of Scloman, is full
of types, we readily acknowledge, but I think the allusion to
that passage may imply that there were thoSe who were in a
living relationship to God when the Book of Proverbs was
written, even though they could not enter into the fulness of
that which we have now unveiled in connection with the word
"gon". 4gain let me call your sttention to the point that
the distinguishing merk of the present dispensstion is not So
much that we sre children, but that we are SONS, and this
implies that living relationship to 50d existed in earlier
dispensations. At least, 5o it seems to me, and I trust
that the Lord may bring us to one mind in this matter. I
&m not sure 1if Jchn 6 with its testimony a&s to & reletionship
to the Lord Jesus, eating His flesh, and drinking His blood,
will not imply further, if read carefully in its context, that such
& posSition was possible by faith's anticipation before He had
died. If that can be shown it fefutes the theory of a so-
celled sasramental interpretation cf John 6. I refer to it
hecause it shows the possession of lifse.

Furthermore, our beloved Lord distinectly judged, or
rather, referred to the judgment of those who did not believe
into Him before He died. Mark the striking statement in the
third chapter of John's Gospel, - "He thet believeth inte Him

Is not being judged, but he that believeth not hath already
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besn judged because he hath not believed into the Namé of the
Only Begotten Son of God". But you will say, and rightly o,
Everything devends upon the death of the Lord Jesus. We are
not linked with Him VIA incarnation. We are unfted with Him
in resurrection. Except the Corn of Wheat fall into the
ground and die it abideth alone, but if it die it bringeth
forth much fruit. How therefore can we spesk of eny being
in Christ before Christ had died and been raised from the dead?
I ask you to mark, beloved friends, that I have not used the
expression being "in Christ™. A great deal depends upon the
right use of God's expressions. Howevar, I do find that we
are chosen in Christ BEFORE the foundetion of the world, and
therefore we can understend that God the Father is plesased to
view in the Lord Jesus those who were to be united'with Him by
His finished work. Christ's promise was as sure as the performance
of it, hence God passed by transgressions in the old
dispensation (7apgcs’s ) with a view to the forgiveness (apeors )
in the present dispensation. Believers in God were righteous
and had & position of loving relationship to Him before the
Lord Jesus Christ came, hecause His work was foreknown and
foreapplied. Every believer must recognise this. Never is
there & man who stands before God, in any time or period or
dispengation, except wholly and solely by the finished work of
our beloved Lord and BSaviour Jesus Christ. Now, beloved friends,
I feel that two passages in the Later Scriptures will clear up
many of our problems. Shall we read Galatians 4. But

1 say for 8o long & time 28 the heir is
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e baby (vmwies ) in no wise does he differ from a bondservent
(doulos) though be ecsentially is Jord of all (Kkupios ), but
is under guardians and stewards, until the appointed tire of
the fsther. Thus we also ( we Jewish believers ) when we were
babes, infants, under the rudiments of the world were those
who had been ssw¥ed. enslaved. But when there came the fulness of
time God sent forth His Son, having becoms of a woman, having
become undar law, in order that those under law Ye might
redesm 6ut, in order that we might have received the placing
as sons { vioPtén ); but becausé YE ARE sons (not only WE ARE, but
YE ARE), God sent forth the Spirit of His Son into your hearts,
crying Abbs, Father." It is fsirly plain therefors that, ss
the old-tire saints did not have the Spirit of sonship, that
they were not tully trested as scns. They dfid NOT receive the
Spirit of sonship into their hearts in the same wey as here
brought -before us. "So thst no longer art thou a bondservant,
but & SON, but if & SCN, also an heir of (cr through) God."
Here we have brought before us that it is possible to be in
the femily without having a knowledge of family glory, and
temily position, and femily blessedness. This took place for
0ld-time saints. Will you turn next to 2 Tdémothy 1. We
read in verse 9, "Who saved us and called us with & calling thet
is holy, net according to the é@Zﬁg thet are ours, but
according to His Own purpose and grece that was given to us
in Christ Jesus befol times eternal, given to us before times

eternal, but was manifested. - Ah, here wss the forze of it.
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1f we could have a potential existence before times eternal,
being viewed in Christ, is it anything strange that the Lord
Jesus Christ and His finished work should be So marvellously
anticipated in the life of old-time saints? But there wes
not the manifestation in the fvll sense, as 1t is manifested
NOW. Througn the manifestation, the shining upon (Eﬂ“?if“b)
of our Saviour Jesus Christs, Whé put death out of working
order (Karefy®w) on the one hand, but on the other hand showed
a light on (¢4ﬂ7fﬂ ) life and incorruption through the Gospel.
Not that He made 1ife and incorruption through the Gospel, He
made 1ife and incorruption by His Own finished work. Here
there is the thought of the REVELATION of the facts in the
Gospel. He showed a light on life, that is for the heert, -
quickening, and incorruption, that is for the bedy. Now the
0ld-time saints did not realise either of thece, but we are
not told thet we are the only ones who havel, but the
Lord sheowed a light upon them through the Gospel; when He
came in His finished work He secured them. That our sins
though we lived hundredsAof yesre afterwards were put upon
Him, ifZ“:ngelieve, surely our heerts must acknowledge.
That His work though He lived hundreds of years afterwards was
applied to Abraham, surely we must by faith scknowledge. Hebrews
11, makes it very definite that the cld-time saints had faith,
A fsith which is associated with cur faith, not & natural faith
but & living faith, We resad earlier in this book, of re-

pentance from dead works. Do you thinx the apostle exhorts a



14.
dead faith in HYebrews 11? But a desd man cannot produce
& living faith. We resdi in the 12th Chapter of the spirits
of just men made perfect or brought to the gesl., They are
veiwed as having spirits, though they were not brought to
the goal ti1l Christ died end rose again; - then they werse
removed from Hades to Paradise, as more than ocne passage
clearly shows. They are still waiting for the applicationg
of incorryption that is brought to light through the Gospsl,
for they have not received the promise a&s to the body, God
having provided a certain better thing for us that they
without us should not be brought to the goal. "That they
witaout us should not be brought to the goel™ implies that
they WITI us shall be brought to the gcal, and old-time saints
are thus shown to be inz;elationship to God similjsr to thet
which we possess. Indeed if we turn to Romans 4 and find
there a reference as to Abrgham's faith, we are told right-
eousness was imputed to Him, and it wae written for our ssakes
to whom 1t is being imputed if we believe, etec. Surely not
a distinet righteousness, but the same. We read in that
chapter, Abraham is the father of us &11. It would be strange
for the one called "father" himself not to peseesss spiritual
life.  The passage plainly marks cut that Abraham is viawed
and the old-time saints, as posfessing something on which
Christ had shed light, which Christ brought about, but which
vwag applied in advance. But, you will say, did not the Lord

Jesus declare thaet upon the Rock, Himself, He would build
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His echurch, after He had died? TUndoubtedly, and the old-time
saints are not bto be described in later time language.
We must be very careful to uSe the words ee God uses them.
“hat the church was formed on the day of Pentecost is e¢lear,
but that old-time saints are excluded from it in reﬁsuﬁéction,
because they were not in it on earth is by no means a logicel
inference. 1 take it, beloved friends, that_if we follow
out this "argument™ we shall lead to Some very dengerous
gonsequences. The populer "argument" at the present day is
that because Abrahem, and su3nd like, were not in the chureh
on earth, therefore they can never be. Qur beloved Lord
distinctly tells us that they will be in the kingdom of
heaven, but i1t is now plain they were not in the kingdom of
heaven when on earth, Yor the kingdcm of heaven has s dis-
prensstional aspect, and is not introduced till after the
coming end ministry of the Lord Jesus Christ. 0ld-time saints
did not go to Paradise but NOW they are in it. Christ's
death and resurrection hes brought a distinetion of place,
distinction of experience, but it has nct altered the eternsl
principle that selvation is CHLY by the finished work of the
Lord Jesus, and that Calvary lcoked backwaris and looked
fcrwards, and that the Lord's work is applied to every believer's
heert, even to everyone who is drought to belicve with a
heart fhat GodZéraciously caused, that there may be the
acceptance of His Own way of salvation, witheut merit, withoub

humen contrivence, end without human working. In Fphesians
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we hgve 8 wonderful statement that must be recollected in this
connection.  The apostle is praying eand he says, (in verse 13),
"Where-fore 1 ask you not to faint in my trituletions on
behalf of you which are your glory; with reference tc the grace
of this, I keep bews on bowing my knees towsrd the Father of
our Lord Jesus Christ, cut frem #hom the whole family, the
whole family in hesven and on earth is named®. "rada ﬁfﬂp’w'
has sometimes been rendered "svery family™. I take it we
acknowladge every numen femily 18 not 80 named! That there
may be an allusion to the different gatherings of God's desr
people, 1 would ackncwledge, dut ™wada 7arg/oo ™ KEED NOT
be rendered "every family". The word "ma7pia™ implies family
whether it hae the article or not, but if the article is
emitted there is a stress on the charscter. Hence "Mada magpiar
would have astress on the whole company that has the charscter
of a femily. Compare "7as OfKOS’JEWaqh ".  You would not
say "Every housSe of Israel" in Acts 2. 36: "And so all Isrsel
shall be saved", Romans 11. 26 - You would not say " rmas 7§pa7N‘
there means "Every lsresel shall be saved". Indeed there are
other oscurences of the word "mas" with a nown that hes not
the article, and the context explains how we are to take it.
Cur gracious God has arranged unto us in all wisdom "iY mass

Sofion,  You would hardly put it, "every wisdom"

, for we
realise that in God there is the sum total of wisdom, and that
is the thought brought before us. Sc believers are urged to

walk worthy of the calling wheredith ye are ¢alled with all
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lowliness of mind, “wrra 7adn s ranwwgyadZwvs". You would
not say, "Every kind of lowliness of mind" was the only rendering.
I want us to reslise thst God's Holy Spirit will always explain
to us in the context of other expressions why He lesves out the
article, or puts it in.  What then is the signification of the
whole family in heaven and on earth?  Why, beleved friends, may
it not bring before us that those dear believers in God who of
old went down to Hades, and those dear children of God who are
marked out &s passing away se since our Lord Jesus came to this
world, are allke in Paradise, and that they belong to the seme
family as we do, in heaven, and on earth? Where we have the
recogniticn of Christ, in Philfippiens 2, we read of things in
heaven and things 6n earth and things under the sarth, but there
are none of the family under the earth. You will notice Scripture
does not say the whole church in heaven and earth. The term
"Church Triumphant™ at the present time seems unseriptursl. The
sainte who have fallen &sleep are not characterised as the church.
You will find in Hebrews 12 we are distinctly told thet the
saints had come to the church of the firstborn whose NAMES were
written in heaven, not they themselves werethere. When God
speaks of those who have fallen sspeep they are not called
"the church”. The "Church Triumphent” dogs not exiet until
our beloved Lord will present Himself s glerious church not
having spot or wrinkle or any such thing. We must use the
language as God employs it. He says the whole family in

heaven and earth. Here then we have brought before us a
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wondrous relationship of all saints unte Hir Who is the
Father. Well may we réalise that though there are dis-
rensational distinctions, and though there are Aifferences
of appreciation, yet there remains the eternal principle
thet no one can come to the Father but by Christ, and that all
who will eventuelly be saved 3a-tbhe-Game~-way are saved in the same
way by ABSOLUTE grace. 'is atonement has been for them, His perfect
meritslpover them, end they will to eternsl ages be accepted,
in the Beloved. Our dispensational privileges are great,
evéh though some are lost in messure since the failure that
hes charscterised man's use of the present dispensation
has made itself so felt, but even NOW our privileges are
great for we heve received the Spirit of sonship in Whom we
keep on c¢rying, Abba, Father. Individual blessings remsain,
though CORPORATE testimony is largely altered, and amid the
#ewivx: ruin, while esighing for revivel and looking beyonad the
revival to the Reviver, Who will come again to His people mede
graciously ready VIA repentance, - looking forward to the
revival and looking beyond unte 9im, surely we know by grace
what it is8 to say from the hesrt thet we do have & measure
of enjoyment of dispensational privileges, end that there
is unfolded to us in the Gospel , never taken frcm us, 1life
and incorruption. 04 hath given to us eternsl life, and
this life is in 7is Son. He that hath the Son hath 1life,
and he that hath not the Son hath not life. Oh, let us indeed

confider ourselves before God, that we may not speculate
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over these things, but that we may reaily find ocut if we
have indeed passed out of death inte life, for if anyocne is
in Christ there is & new creation.

¢. Hebrews 4 rafers to the faith given in the
present time?  The word preached did net nrefit them not
being mixed with FAITH®

A, We ere specially tcld in thst{ psssage of
definite fsith as to a definite promise. Undoubtedly they
were types of those who heard without feith, but 1 teke it,
that we not only see in them typee of unbelievers, for has
not the Holy Spirit said, Teke heed, brethren, lest there be
in sny one of YCU an evil heart of unbelief?

Q. You misunderstend my point. If Isrsel 4id
not have the faith to receive the word, they were not ssaved,
Tnose who d4id receive 1t had the faith?

A. It must be 8o in all disnensations. There
muet be the faith of God's elect, as Paul words it by inspiration.

Q. Would there not be & difference between the
faith of Abrahem, and feith in the present dispensation?

A, The word "faith" ie & wide one. It mey mean
Spiritval faith, if 1 may so cheracterise it, awhile, as to
the whole round of Truth, as to & part of Truth, or as to
personal resting upon Hod's way of salvation. Faith is not
different in i%s nature, but different in ite aoplicaticn

and extent. I 4o not think Abresham realised in his Pfaith
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all that we realise in cur faith, but tne fajth was of
the ssme origin, and in all ages feith must either be dead
or living. If it is dead faith 304 cennot eccept it in
the sphere of etsrnel bleesing. We are teold of ¥noch that
without faith it is imncseible %o rlease %01, for he that
cometh to Scd must believe that He iz, and He bezomes a
Rewaerder of them that diligently seek Him,  Enoch therefore
is viewed @s & man of faith wﬁc plessesd 30d4. But they that
gre in the flesh cannot please God. Hence though I shonld
not fePl it guite warrantable to apply the term “Encch was
in the Spirit", it is equally clear that he could not have
been viewed a8 in & fleshly nrosition but must have known
what it was to have posressed & new work of God, or either
he could not have pleased God, for & upon such points Sod is
unchangeable. Typical arrsngements mgy Aiffer, but sssentisl
principles must remain through all dispensstions.

Q.  Those saints thet entered into heaven without
seeing desth, in the o0ld dispenseticn, fEncch and Elijah,
were Specially dealt with by Goi?

A. Yes, I do not avite fellow the point.

9.  You 414 not waatiew refer to them. Their position
would be quite different $e from the cthers?

A. It ie possible they will both come down to
this earth to die, as the Book of Fevelation may suggest.

Q. That they will?

A, Elijen will certainly.
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Q. Wnat reference?

A. 1 wes thinking of tha two witnesses, ani
Melechi 4.

Q. Why do you think Enoch not &c certain as
B11jah?

A. Because EBcrinrture says Elijsh is coming
(Malachi 4) end Matvthew 17 too. But Scrirture does not say
explicitly Bnoch is coming.

Q. But did not Christ uay John the Baptist was
Zlijah?

A. AN Eiijah, I think if we dring out the force
of the character there we can say in English. AN F1ijah
has come, Jonn came in the spirit and power of Hlijeh, as
Luke 1 declares,

Q. Referring to Psradice, do 1 understand that
you see frcm the Scripture that the seints who die will € go
to Paradise before they reech the eternsl city, before they
reach the kingdom of heaven?

A. At the present &k time c=aints zo to Paradise, seints
are nct in the third heaven at the present time. A nsked
spirit unclothed cannot be in the fulness of the glory.  That
is prought btefore us for those who are raised frem the dead.
Unrsised ones are viewed as under,the "alter",in Revelstion 6,
The sltar of incense bsing in the hely place, hot in the
holiest of all.

Qe Phere is o consciousnese in Paradice?
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A. Undoubtedly, the passage illustrates that,

0F Death toc the believer's body means presfence
with the Lorad.

A. Undoubtedly.

Q. I mesn it does not mean 2 eleep for a period,
& great period?

A, Not & sleep of unconsciousness. The word
"sleep" 1s used with entirely different thoughts. It is
sleep of rest in that those eoncérned are not &h engaged par-
ticularly in activities, but we know very well that there
8xist 1in sleep certain functions., 1 4o not mean only thset
we breathe or that our hearts beat, but dreaming shows there
are certain exeersie exercises which can exist in sleep. Sleep does
not even on esrth imply the remcvsl of 211 faculties. Seripture,
I think, plainly shows that believers whc fall asleep ars not
particularly engaged in service or setivity, but are quietly
WAITING with thankful enjoyment of %o0d's guarding, - are
quietly waiting consciously for the Coming of the Lord Jesus
Cnrist toward which we look.

Q. 1 was thinking more ectpecially of that passage
thet says, the rest of the desd lived not sgain till the end
of the thousand years. The desd are in & living €leep.
Though they sre spoken of as desd, yet for &ll thst they
are in 8 similsr kind of sleep, they are not dead, becsuse they

will awake?

A. You mean the ungodly ddad. I hesitate tc use
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the expression "living-sleep”; indeed, I know of nu subject &f
which there is need for more cargfulness as to the use of terms,
You will not misunderstsnd me if 1 9ay I would either use exact
Scriptural terms or terms that do not exist in Beripture st all.
I hope the object is clear tc everyone, it is deeply important,
it may seem a stsnge statement to make, but 1t has a very
important bearing on this. If we use Serintural terms with
varied meanings we are apt to misunderstand the Seripture, to
mislead people, and to give ;b-:heSe-whe-he;d-ﬁalae & handle to
those who hold false teaching. Consequently I should not be
prepared to talk abouft the ungodly being in a living sleop, but
1f you will take terms that do not exist in our English translation,
and speak of the ungodly as having a conscious existence, I em gunite
willidg to agree with ycu.

@. Your definition is prectically the same as I
thought.

Question as to the two witnesses.

A. Phe only ones who seem in Seripture to be
rossibly the other, ere, 1 suprosSe, Enoch or Y¥cses. Enoch went
up without dying, he wae not, for Ged toock him, he wae translated,
Moses was buried hy God.  Moses sppeared on the Mount of
Transfiguration. There are m%& things we know in part, but
we are thakkful to God thet all are clear before Him, snd we

gladly leave 211 in #is hands,
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